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The Issue of Evil
in the Context of Russia’s War against Ukraine

Oleksandr Kulyk !

Abstract: This research is an attempt to address the issue of evil in the context of Russia’s
war against Ukraine in an analytical way, trying to specify what evil is and check whether this or
that feature of evil is applicable to the reality of the war. It is argued that there are the following
three conditions that are separately necessary and jointly sufficient for the characterization of
something or somebody as evil: the phenomenon needs to be the result or the source of (1) wrongful
acts of action or inaction that (2) lead to the ruination of lives of other people and (3) are either
planned or foreseen or being the results of willful blindness about consequences of the acts. The
research gives arguments in favor of the thesis that many acts of a significant part of the people of
contemporary Russia show the abovementioned features. Moreover, it is argued that their
evildoing is also characterized by regularity. Then it is argued that evil in Russia’s war against
Ukraine exists in the following three modes: the factual evil (acts of ruining lives), the active evil
(initiators and implementers of ruining lives and those who actively support them) and the passive
evil (those who do nothing to stop the acts that are ruining lives).

Key words: Russo-Ukrainian war, evil, war, Ukrainian thought, Ukraine

Introduction

One of the ideas in current Ukrainian thought is the statement that the people of
Ukraine are fighting against evil in the war that was launched by Russia. This idea is
expressed by different Ukrainian thinkers, for example Myroslav Marynovych, Yurii
Chornomorets, Andrii Baumeister, etc. This idea is used to explain the essence of the
war in Ukraine; it is one of the core ideas of a set of thoughts that are developing in
Ukraine as ways to interpret the Russian aggression.

The thoughts of those thinkers on evil are characterized by two features. First,
the roots of these thoughts are metaphysical, and second, these thinkers use the term
“evil” to refer to not only certain acts of people but also certain people themselves.

Yurii Chornomorets describes Russia’s war against Ukraine “a confrontation
between evil and good.” He argues that the victory of Ukraine is inevitable in this war
and develops traditional Christian thoughts that evil parasitizes good, and that evil is
powerless by itself (Chornomorets 2022). It is possible to see similar facets of
Christian philosophy in Myroslav Marynovych’s words that
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...the abstract evil against which we are fighting is personified
in the Russian Federation today. (Marynovych 2022)

That is, Ukrainian current resistance to Russian military attacks appears as one of the
forms of the eternal struggle between good and evil that takes various forms in
different countries and eras. Another Ukrainian thinker, Andrii Baumeister, shows a
similar way of thinking. He states:

Today, we were reminded that evil is a part of reality
and an ineradicable element of our lives. We receive a certain shock
when we see evil face to face... War has not gone anywhere.
Evil has not disappeared from history. Today’s Russia
is one of the hypostases of evil. Russia is now the brightest
and most obvious albeit not the only one
of these hypostases. (Baumeister 2022)

Again, we see here the metaphysical idea about the eternal struggle between good
and evil and the thought that Russia now is one of the forms of evil.

[t is typical that current Ukrainian thinkers characterize not only certain kinds
of acts as evil but also some people as evil. For instance, Myroslav Marynovych tells
us that

...evil in this case encompasses the leaders of the Russian state,
the Russian Federation, Russia as a state, as a country, as a people,
because, unfortunately, the Russian people
mostly support this war. (Marynovych 2022)

Andrii Baumeister also holds that in Russia there are people who are evil:

For me, there is also another hypostasis of evil in the Russo-Ukrainian war
that is frightening. Wars have existed before the war in Ukraine broke out:
there was evil before this war. However, there is a danger
that a large number of people can be completely immune to facts,
evidence, and research; that millions of people can perceive
a distorted reality as normal. (Baumeister 2022)

Thus, there are thinkers in Ukraine who address the problematics of evil in the
context of Russia’s war against Ukraine and they do so in a synthetic or integrative
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way by developing a framework that draws on different kinds of metaphysical
thinking. We want to add to their thoughts an attempt to address the issue of evil in
Russia’s war against Ukraine in an analytical way, trying to understand what evil is
and check whether this or that feature of evil is applicable to the facts of the war and
to the people who involved in it.

Before proceeding to our discussion, we will provide a terminological
clarification regarding some words that will be frequently used. When we use such
words as “Ukrainians,” “the people of Ukraine,” “Russians,” and “the people of
Russia” we will mean citizens of these states—that is, we will refer not to the ethnic
but rather political dimension of those words.

What is Evil?

When people talk about evil, they mean wrongfulness; however, it is obvious that the
term “evil” does not refer to ordinary wrongdoing actions. People use this term to
characterize extremely wrongful actions, which provoke extreme suffering and
tribulation. Famous contemporary researchers of the topic of evil agree that an
extreme level of suffering is a crucial part of the characterization of it. For example,
in his article “A Conception of Evil,” Paul Formosa writes that doing evil causes “a
life-wrecking or ending harm” (Formosa 2008: 236); in her book The Atrocity
Paradigm: A Theory of Evil, Claudia Card states:

Evils tend to ruin lives, or significant parts of lives. (Card 2002: 3)

Seeing a certain consensus among researchers of evil, as well as in the ordinary usage
of the word, we will take the feature of the ruination of lives as one of the main
dimensions of evil.

Is it possible to tell that in their war against Ukraine, Russians ruin people’s
lives? Many tens of thousands of Ukrainians, including some of my friends, have been
killed by Russian troops in this war; millions of Ukrainians, including my young
children, were forced to leave Ukraine because the daily strikes of Russian missiles
and other weapons have destroyed thousands of apartment blocks in my country. Are
these acts of the Russian troops acts that ruin lives? Certainly, they are, and we have
solid evidence to prove this statement.

It is necessary to pay attention to the fact that tragedies happen in the life of
different peoples throughout the world. But there is some difference between deaths
caused by an earthquake and deaths caused by militaries who aim missiles and bombs.
Stones do not have a choice and will; they do not choose to kill or not to kill people.
However, although Russians can choose to not kill Ukrainians, they still choose to do
so. Russians were faced with a choice to ruin or not to ruin the lives of Ukrainians,
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and they chose to ruin them. Therefore, in the case of Russia’s war against Ukraine,
we clearly see not only evil but also evildoers.

We hold that each act of evil has two sides: the results of evildoers’ acts are
“side B” of evil and evildoers themselves are “side A” of evil. The existence of an
evildoer is a necessary condition for the appearance of a corresponding evil. Some
philosophers think that we can find certain kinds of evil that are able to exist without
agents, that is, without evildoers. They mean so-called “natural evils” like human
mortality or natural disasters that cause urban destruction, but we do not agree with
this position. We think that there are better arguments to consider such phenomena
as just the result of tragic coincidence or the laws of nature as long as we do not apply
a philosophical approach through which we hypostasize spirit forces as the ultimate
cause of natural disasters, human mortality, etc. However, these philosophical
debates are senseless in the case of Russia’s war against Ukraine. We clearly see here
not only the ruination of the lives of Ukrainians but also the agents of this ruination,
and they are evil insofar as they ruin lives.

There is one more question that we need to consider regarding the issue of evil
in the context of Russia’s war against Ukraine. We wrote that actions aimed at ruining
people’s lives are evil but is this true for all situations? Imagine a situation in which
the killer is caught by the police and is imprisoned based on the verdict of a court. Did
the actions of police and judges ruin this person’s former life? Yes, they did. Are these
actions of police and judges evil? No, they are not. Let us consider one more situation.
A man in a dark alley was attacked with a knife by a criminal but the victim managed
to defend himself by killing the attacker. Did this action ruin the perpetrator’s life?
Definitely. Is killing a criminal in self-defense evil? No, it is not. The fact is that
another important feature of evil exists: an evil act is a wrongful act. In Russia’s war
against Ukraine, we see people fighting both from Russia’s side and from Ukraine’s
side; however, Ukrainians with weapons in their hands are defending their lives,
country, and freedom, but Russians, trampling all international and moral laws,
attacked in order to take other people’s lives, country and freedom. On the part of
Ukraine, we see a just defensive war, and on the part of Russia, there is an unjust war
of conquest. Not all kinds of the ruination of life are evil—just those that are wrong.

[t is not easy to decide whether a person is an evildoer or not. For this purpose,
it is necessary to have a clear understanding of which features make a person evil and
which feature cannot make him or her evil. For instance, it is important to note that
evil persons need not be absolutely malicious, that is they need not be bad in every
respect or act. Imagine the situation that the serial killer has achievements in sports
or loves his own child. Is it possible? Yes, it is possible. Consider another situation in
which a person uses his positive traits to commit evil. For example, courage is a
positive trait; however, a person can use his courage to be more effective in achieving
evil goals. Therefore, the presence of certain positive qualities or features does not
give grounds to consider a person who does evil as not an evildoer.
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How to describe an evildoer? He or she is a person who does wrongful acts to
ruin the lives of other people. But this is an incomplete definition because it is
necessary to consider the issue of the intentionality of such acts. We do not think that
a person who accidentally ruined another person’s life is an evildoer. We will describe
a person as an evildoer if he or she acts while being aware that his or her acts are able
to cause the ruination of somebody’s life. However, it is necessary to emphasize that
the levels of this awareness can vary.

We distinguish between three kinds of evildoers by their level of awareness of
their acts.

1) The most obvious kind of evildoers first plan to ruin the life of another
person, and then they put those plans into practice.

2) Another kind of evildoer does not plan to ruin lives, but they foresee
that their acts will ruin the lives of other people and this understanding
does not stop them from performing these acts.

3) The third kind of evildoer is able to foresee that their acts will ruin
the lives of other people, but they perform these acts without thinking
properly about the consequences of these acts for other people.

Let us add more to our considerations of the last kind of evildoer. Persons of
this kind practice something like willful blindness. Can we say that the suffering of
Ukrainians from Russia’s war was foreseeable for Russians? Certainly. Because, if you
strike apartment blocks, maternity hospitals, and electrical power stations of a
foreign country with thousands of missiles and perform acts that lead to other kinds
of intolerable harm, it is obvious that the people of the foreign country will suffer.
However, some Russians practice thoughtlessness and calloused indifference to the
suffering of Ukrainians. They talk as though they do not think that it is a bad thing to
strike a foreign country with thousands of missiles. It is difficult to understand such
position, but similar words have been heard previously in history. Hannah Arendt, in
Eichmann in Jerusalem: A Report on the Banality of Evil addressed the case of Adolf
Eichmann who did not think a lot about the consequences of his acts and just tried to
do his best in his work. The point is that his work was helping implement the
Holocaust. Eichmann’s thoughtlessness did not save him from a trial and an
execution. Hannah Arendt wrote about Adolf Eichmann:

He was not stupid. It was sheer thoughtlessness—something
by no means identical with stupidity—that predisposed him to become
one of the greatest criminals of that period. (Arendt 1965: 285)

Let us address one of the numerous war crimes in Ukraine. On the 14th of
January 2023, Russians hit an apartment block in my city, Dnipro, with a large anti-
ship missile, the Kh-22. This missile killed forty-six civilians, including 6 children, in
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their bedrooms and kitchens. We think it is clear that it is wrong to aim large anti-
ship missiles at a city of a foreign country. Is it to be expected that this missile will
kill people? Of course. Therefore, the people of Russia can say as much as they want
about not understanding that they do extremely wrongful things in Ukraine, but such
arguments are not serious.

If many Russians avoid thinking about the truth of the war or ignore evidence
of this truth, they are engaged in self-deception. Self-deception is not a good excuse
for committing evil acts. Could it be assumed that they do not know what is happening
and that they do not know that their state is killing the people of a neighboring
country and condemning the citizens of that country to suffering? Of course they
know it. One might say that in the age of newspapers or earlier eras it would have
been possible to hide such things, but in the age of the Internet, when every citizen
of an aggressive country can find live reports from the attacked country if he or she
wishes, it can no longer be said that someone is preventing the Russians from
knowing about the evil that they are doing in Ukraine.

Some Russians argue that their mass media tell them that they do not do wrong
but rather right acts in Ukraine. According to their reports, the Russian mass media
has told them that Ukrainians are like “Nazi Satanists” and that it is a good thing to
bomb their cities. In response to this argument, we offer to imagine a situation where
somebody told a person that his neighbors are demons or something of the sort, and
therefore he must go to their house and murder them. Certainly, those who incited
the murder are evil people, but this does not mean that the person who goes to murder
the family is not evil. It is a situation in which ignorance is no excuse. Aristotle
described such situations well:

Legislators impose corrective treatments for the ignorance itself,
if the agent seems to be responsible for the ignorance. A drunk, for instance,
pays a double penalty; for the principle is in him, since he controls
whether he gets drunk, and his getting drunk causes his ignorance...
And they impose it in other cases likewise for any other ignorance
that seems to be caused by the agent’s inattention; they assume
it is up to him not to be ignorant, since he controls
whether he pays attention. (Aristotle 1999: 38)

Following this example, if many Russians say that watching their media has
“intoxicated” them with wrong ideas, this does not mean that they are not guilty of
crimes in Ukraine that they have performed. They are guilty both of committing these
crimes and of watching their media over and over again, which makes them like a
drunk driver whose car has crushed people at a bus stop and thus should be punished
not only for the death of the people he killed but also for drinking alcohol before
getting in his car.
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Arguably, the words that some Russians use to talk about their ignorance of
the sufferings of Ukrainians are actually a sign that many of them do not consider the
suffering of Ukrainians as being significant. And this is another confirmation that
they are evildoers. Eve Garrard precisely describes this feature of evildoers in the
following passage:

The evil act is done by one for whom (at least some of) the considerations
that tell against his committing this wrongful act, are silenced altogether.
The sufferings of his victims, along with other considerations such as their rights,
play no part in his practical deliberations. They count for nothing at all.

And it is this silencing, this inability to hear the victims’ screams as significant,
that accounts for the peculiar horror that we feel when we contemplate
these evil acts and their agents. (Garrard 1998: 53-54)

However, we will not use the feature of deliberate deafness to the suffering of
the victim as a condition to characterize somebody as evil because it is difficult to
check for the presence of this feature. There are more effective methods to check the
external acts of people than their internal mental states. For example, we can pay
attention to the regularity of evil acts.

We believe that the fact that Russians have done evil regularly in Ukraine is
solid evidence that many of them are evildoers. We will explain this thought. It is
difficult to think that doing regular wrongful things is the same as performing
wrongful things without the intention to do wrongful things. In Ukraine, we see not
only one missile strike but thousands of them—not one day of military action but
more than 365 days of intensive military action since February 24, 2022. If Russians
do evil acts in Ukraine regularly, then we do not see an opportunity to refute our thesis
that those who do these acts are evildoers.

Inaction and Evil

The ruination of lives can be not only the result of action but also of inaction. Not in
every situation, but we sometimes see that refraining from acting could itself be an
evil act. We mean situations where there is willful neglect and a deliberate failure to
do an important act. Before beginning our analysis of these items, it is worth
clarifying that in law there is the concept of the duty to rescue, but in our article, we
do not refer to legal norms, as we are addressing the issue of evil in terms of moral
philosophy.

It is possible to imagine different types of evil inaction. Consider two of them.
Imagine (1) a situation where the crew of a large ship sees drowning people in the sea,
who are holding on with their last strength to planks left after the shipwreck of their
yacht. Will it be evil if this crew does not help and leave the shipwreck sufferers to
drown among the waves? If the crew does nothing, it will be a form of inaction, and
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at the same time, it will be an evil act. Let us change this scenario and imagine that
(2) the shipwreck of the yacht is related to the large ship. In fact, the large ship’s
helmsman and his assistant do not like yachts, and they deliberately steered the
vessel towards one of them to crush it. Would it be evil if the ship’s crew did nothing
and let their helmsman and his assistant continue to crush all of the yachts that their
ship meets on the way? The second type of inaction is definitely different than the
first case.

In case (1), on the one side, we see (a) sufferers in danger, and on the other
side, we see (b) a group of people who are potentially able to save people from death.
If (b) shows inaction and does not save (a), then (b) will become evildoers. In case (2)
we see (a) victims of an evil act, (b) a group of people who are evildoers in being the
cause of the suffering of these victims, and (c) a crew that includes (b). And all people
from set (c) of the second case will become evildoers too if they practice inaction in
two aspects: if they do not save (a) and if they do not stop (b) the evildoers on the ship
from doing evil acts.

It is impossible to apply inaction from case (1) as a model to Russia’s war
against Ukraine because the suffering of Ukrainians is not something that happened
without the will of the Russians. The type of inaction from case (2) is more appropriate
because the suffering of Ukrainians is caused by the Russian invasion. It is clear from
this model that not all people of Russia did evil to Ukrainians in this war, but if they
do nothing to stop their Russian evildoers, they become the accomplices of those
evildoers.

To construct a more relevant model, imagine 14 people who have inherited an
old bus. These people are different from each other, but they elected a leader and
assigned him to be the driver. At first the driver drove the bus like other drivers, but
then he began to crush people on the pavement, justifying this by making the claim
that they were suspicious and threatened the bus. Some of the deadly bus passengers
began to support what was happening with joyful cries, saying that it was high time
to use just such a driving style, while some others fell silent and just watched from
the windows as their bus crushed more and more people, doing nothing to stop the
bus. Let us analyze the moral specifics of the inaction of Russian society to stop the
war in Ukraine with the help of this case of a deadly old bus.

Why do Russians not actively do something to stop this war? We know four
arguments against the idea that inaction of a part of the Russian people is evil
inaction. Let us address all of them.

The first argument is the following: the “passengers of this bus” do not
understand what is happening. We think that this is a weak argument because the
“bus” has been intensively killing people for at least a year in Ukraine. A year of
killings every day is more than sufficient for Russians to understand what is really
happening.
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The second argument is that the inactive Russians are not really somebody like
“passengers” but rather “hostages of the terrorist driver.” However, firstly, hostages
do not usually elect terrorists, but Putin was repeatedly elected by a majority of the
Russian voters. Another counterargument is the following: the hostages cannot get
away from the terrorists when they want, but the Russians can: Russia did not close
their borders and 1/14 of the “bus passengers” (we mean approximately 1 million out
of 140 million people of the population of Russia) have freely gotten out the country
since the 24th of February 2022 when they saw fit.

The third argument is the following: the “passengers of the bus” are not
obligated to care about people on the pavement, so their inaction to save the lives of
the people outside the bus is not evil. However, the perpetrator should help people
who are in danger not only if he is obliged by law to take care of the safety of the
victims but also when the danger for the victim was created by the perpetrator
himself. In our thought experiment, we talk about passengers who are not accidental
persons: they have inherited the bus, so they share ownership of it and they elected
the driver. In Russia, people are citizens, so they have a responsibility for their state;
also, they elected their president and deputies, so they share responsibility for their
acts. Moreover, passengers of the bus need to understand that if they do nothing to
stop their deadly bus, the people outside of it will have the right to demolish their bus
because doing so will be the single way to stop the deaths caused by it. If the
passengers of the bus do not feel responsible for the acts of the driver who ruins the
lives of other people, they must at least think that their inaction can lead to problems
for themselves. So, we do not think that the third argument in favor of this inaction
is solid.

The fourth argument in favor of inaction not being considered evil in this case
is the following: the number of those who would want to do something to stop the
war is so small that they are not able to get what they want. Arguably, this argument
may indeed correspond to reality. Suppose that out of 14 passengers of the deadly
bus, only one or two are willing to try to do something to stop the deaths caused by
it. It will be really difficult for this number of people to do right acts, and they may
refrain from acting because they realize that they have almost no chance of success.

So, the situation that is described in the fourth argument seems to be real. And
if it is so, then we can infer some conclusions from this. If only a few of the people of
Russia are against the war that their country launched in Ukraine, then:

1) The vast majority of Russian people either support the killings of
Ukrainians or are indifferent to the fact that their country Kkills
Ukrainians.

2) The position of active support of the killings of Ukrainians is
evildoing.

3) The position of passive support of the killing of Ukrainians is evil
inaction.
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4) The position of being indifferent to the killing of Ukrainians is either
a kind of evil inaction (kind three, thoughtlessness) or not. It is a
controversial issue, and it needs further research.

5) If really only a few of the people of Russia are against the war, then
their inaction is not evildoing because their opportunities to achieve
success are really limited.

If we talk about inaction in the context of evil, the results of this inaction will
be the ruination of lives of people. These results could be either planned or foreseen
by an evil person or this person could practice willful blindness about the
consequences of his inaction. It is necessary to add one more feature to qualify
inaction as evil inaction — such person needs to have the possibility of acting in the
right way but chose to neglect this possibility. So, if the inaction of a person is caused
by the lack of opportunity to act in a proper way, then such a person will not be an
evil person.

Three Conditions to Be Evil

In our article, we have scrutinized different features of evil. The next step in our
research will be an attempt to check which of those features are necessary and which
are sufficient to call something or somebody evil. As we argued, if we want to have
reliable reasons to say that something or somebody is evil, (1) they must be the source
or the result of a wrongful act of action or inaction. Is wrongfulness a necessary
condition to be evil? Certainly, right acts cannot be evil. But wrongfulness is not a
sufficient condition to characterize something or somebody as evil because many
deeds are not so dangerous that they can be defined as evil.

The next feature in our considerations was the purpose of an act: (2) an act of
evil must lead to the ruination of the lives of other people. Again, we think that this
is a necessary but not a sufficient condition for something to be evil. If an act does
not ruin lives, it can be a wrongful act, but it will not be an evil act. At the same time,
if this act of the ruination of a life is not wrong (for example, a fair verdict of a court)
or if this act is absolutely accidental, it will not be an evil act.

After addressing those two features, we noted that an evil act (3) must be either
planned or foreseen or the result of willful blindness about the consequences of the
acts. Obviously, here we see the same pattern: it is a necessary but not sufficient
condition for something to be evil.

If we want to have good reasons to characterize something or somebody as evil,
we need to find proof that each of the abovementioned three features is present. We
hold that these three conditions are separately necessary and jointly sufficient for the
characterization of something or somebody as evil.

At the same time, there are some difficulties when we address the issue of the
evilness of people rather than of acts. The first set of difficulties is connected with the
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quantity of evil acts. For instance, is it correct to call a person evil if he committed
only one evil act? On the one hand, we think that the ruination of life is really terrible,
but on the other hand, some bad people are able to change themselves for the better.
For such cases, we offer an additional condition to determine whether somebody is
evil. It is the criterion of regularity. We should not doubt that a person is evil if he or
she commits evil acts regularly.

The second set of difficulties refers to the fact that some kinds of evils are
committed by groups of people and the role of different participants of the group can
be more or less important in this committing. For instance, in Russia, many people
support the war against Ukraine; however, their support may take different forms:
from voluntary participation in punitive operations in Ukraine to providing support
for Putin’s regime through the timely payment of taxes. Of course, we need to
distinguish these people. Thus, we offer the criterion of significance: we call evil just
those people whose role in this or that act of ruination of lives was significant.

To systematize our considerations in this article, we will use the following
classification of modes of evil.

We call factual evil the first mode. This covers the murder of innocent people,
violence against innocent people, and other wrongful acts that ruin lives. Factual evil
could be the result of either action as a mode of active evil or inaction as a mode of
passive evil or both of them.

The second mode of evil is active. Those who do factual evil are also evil, and
they are evil in a deep and essential sense because they cause evil — they are its source
and implementers. We also believe that people who actively support those who ruin
lives are also evil; they are accomplices of evildoers.

The third mode of evil is passive. These evil people are able to prevent this or
that wrongful ruination of lives, but through their inaction, they allow that ruination
to happen.

In Ukraine, death of hundreds of thousands of murdered Ukrainians,
destruction of many cities, suffering of millions of refugees and other enormous
suffering caused by the Russians are factual evils. The active evil in this case includes
three components. The first one is Putin and other politicians and ideologists of
Russia who launched this war. They are the initiators of the deaths and suffering of
Ukrainians. Second are those military personnel who implemented the plans of the
initiators of the war. Although they only carried out the order of the initiators of the
war, they did not refuse to carry it out or sabotage it, so they are the direct executors
of factual evil. The third component of active evil applies to those Russians who
actively support this war. As for passive evil, we believe that it is those citizens of the
aggressor country who passively support the ruination of the lives of Ukrainians
through their inaction. The criterion of significance will help us to differentiate these
evildoers according to their role in the ruining of lives of Ukrainians, however, each
took part (to more or less of a degree) in evil.
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Conclusion

The war unleashed by Russia against Ukraine has raised many questions for
philosophy and, of course, the issue of evil is one of the most important.

An analytical approach to the issue of evil enables us to obtain a list of
conditions to characterize something or somebody as evil and to check whether this
or that condition is met by a certain situation. We showed that there are reliable
arguments to characterize as evil many Russians and Russian acts in the war against
Ukraine. Because these arguments are built on grounds that are clear and verifiable,
researchers can independently test whether they are solid or not.

At the same time, we note that the issues raised by us in this article need
further study. In particular, we have in mind the mode of evil that we have called
passive evil. The indifference shown by many Russians to the suffering of Ukrainians
caused by their country needs to be studied in detail and appropriately assessed.
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Pea/IbHOCTh B COBPEMEHHOM «00IIeM 3HaHUM»

Mapk Haitgopd !

AHHOmMauyusa. B cmamoe o0cyxodaemcs npedcmasjieHue 0 peanbHOCMU 8 CO8PeMEHHYH
anoxy, Kozda cmeHa 0a308blX KYJIbMYypHbIX hapadueM nokoaebana <«uy8cmeo peanbHOCmu»
COBPEMEHH020 uesoseKd, CKJIOHH020 Mmenepb COMHEBAMbCA 8 C80ell  cnocobHocmu
«npedcmaensms Mup mMakum Kak oH ecmoe». OOCy#Oaemcs KOHUenm <«BUPMYANbHAS
peanbHoCMb», 8600UMCS NOHSAMUE «8MOPAsl peanibHOCMb» KAK PeaibHOCMb «U3 8MOPbIX PYK».

Knroueswle cnosa: peanvHocms, obuwjee 3Hamue, 8Mopasi peaibHOCMb, KyJbIMypHble
abcontomel

«CHavana — ¥ BCerga — HY>KHO TMOHSTh CYLECTBO 3M0XU
13 TIpaBsIIIei B Heil UICTUHBI ObITHSI».
Bpems kapmunst Mupa, MaptuH Xanaerrep

I. Hayka u «o01ee 3HaHMe»
1. Vxop HaykoLeHTpuU3Ma

B mocyiefHUit pa3 co3HaHMe TPOCBeIeHHOM YacTy 00111ecTBa ObIIO MOTPSICEHO
HayYHBIMM TeopusIMM B Hadajie XX BeKa — Teopueit JifHIITeliHA B 00/1acT GU3UKA
1 Teopueit ®peita B ob6aacTu ncuxoaoruu. O6e 6bUIM agpecoBaHbl CHeMaINCTaM,
3HAIOIIMM COOTBETCTBYIONIMII SI3bIK M TIpobjaeMaTuKy. M obe cTajmu MHIMPOKO
M3BECTHBIMM B  acllekKTe He COOCTBEHHO HAyyHOM, a, CKakeM Tak,
B CMBICJIO)KM3HEHHOM, T.e€. MMEHHO B TOM, B KOTOPOM HYXIAIOTCS JIIOIMU,
03ab0uYeHHbIe TOHMMaHNeM MUPA, B KOTOPOM KMUBYT.

3urmyHp, ~ @pei = TeopeTMYeckM  CKOHCTPYMPOBAJI  IIpeAcTaBjeHMe
O peasbHOCTM 0ecCcO3HATeIbHOTO — HEAOCTYITHON IIPSIMOMY HaOII0IeHNIO,
HO (YHKUMOHAJIBHO BaXKHOM 4YaCTM TICUXMYECKOV >KU3HM ueioBeKa. AbOepT
OVHIITENH MOKa3a, YTO HaIlllM IMpeacTaBjieHus O (U3MUECKOM MUPOYCTPOICTBE
(oOCHOBaHHbBIE HA ITOBCEJHEBHOM OIIbIT€ M OIIMCAHHBbIE, B CBOE BpeMs, Teopuen
HpioTOHA), BepHbI JMUIIbL B MacliTabax 4YeJ0BeUYeCKO¥ MTOCTYITHOCTU. A [asibliie
TIPOUCXOOAT «CTPAHHOCTU», MOSICHEHMEM KOTOPBIX U CIIY>KUT TeOopwusl DMHINTENHA.
Hampumep, Hago IPUBBIKHYTh K MBIC/IN, UTO B IIPUPOJie, B KOTOPOJ MbI BCE KMBEM,
eCTb MpeJenbHass CKOPOCTb, CKOPOCTb CBeTa, BO3Jie KOTOPOW IBVOKYLIMECS TeJ0
npeobpasyeTcsi caMbIM AMBHBIM 00pa3oM, CTAHOBUTCSI MacCBHee U CIUIIOIIMBAETCS
B HampaBJIEHUN IBUKEHMUSI.
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O6e 3T TeopuMM IIepBOHAUAJIBHO IpONUIM (asy TPOMKOTO HEMPUSTHUS
crieliaJucTaM, HO B UTOTe 00e YKOPeHWINCh U cTaiu QyHAaMeHTaIbHbIMU IJIs
HAyYHOTO ¥ HEHAyYyHOro MbIIUIeHMsS MUHYBIIero Beka. 06e 1M0-CcBoeMy
WUIIOCTPUPOBAJIM, KaK IO Mepe YCOBEPIIeHCTBOBAHMSI MHCTPYMEHTOB HAy4YHOTO
MO3HAaHUS HEeNOCTVXMMOCTb Mupa Bo3pactaeT. VI 3TO BIOJHE COOTBETCTBOBAIO
00111e/f HACTPOEHHOCTY COBPEMEHHMKOB «CTPAHHOT0» XX BeKa, OMPOKMHYBIIIETO BCE,
YTO MOXXHO OBIIO Ha3BaTh JIOTMKOW 3IpaBOTO CMbICcjia. [IBe MCTpeObuTeabHbIE
MMPOBbIe BOVHBI B TeueHMe BCero Tpex mecsTKoB jeT (1914-1918, 1939-1945) u
r;Iy6oKasi SKOHOMMYecKas Aerpeccusi (ToXXe MUPOBasi) MeXIYy HUMM, U TJI06aIbHAsT
OecATWIeTUsSIMM yTpo3a aTOMHOTO KOH(MIMKTA, M abcypn OyIHUYHON >KU3HU
TOPOICKOTO OOBIBATENS «B IIMBMUIM30BAHHBIX CTpaHaX» — BCE 3TO ¥ MHOTOe Jpyroe
CIIOCOOCTBOBAJIO MHTYULIMM, UTO UTO-TO TYT HE TaK, YTO «HA CAMOM [iejie» KU3Hb
yIIpaB/sIeTCsI COBCEM He TeM HabopoM MpeacTaBiAeHMii, KOTOpble IPUBBIYHO
CYUTAJIUCH CAMOOYEeBUIHBIMU.

C Tex mop, HAagO 3aMeTUTb, HAy4yHble TeOpUM OOJIbllle HEe BPHIBAINCH
B MacCcOBOe CO3HaHMe. Yske MOYTH BeK KaK HayKa KOpPeCIIOHAUPYET C 00IeCTBOM He
HamnpsIMyl0, TeOpUsIMM, a TOCPEeACTBOM IIOCTOSTHHO OOHOBJISIEMBIX TEXHOJIOTHUIA.
Ho TexHONOTMM He OTBeUalOT Ha SK3UCTeHI[Ma/IbHble UYejoBeuecKue BOMpPOChl —
0 MMPOIIOpSIIKE U MeCTe YeJloBeKa B HEM.

Vxom Hayku B XX Beke «B ce0Osi» CBUAETENbCTBYET IIpekie BCEro
0 KOJIOCCAJIbHOM Pas3sBUTUM €€ UCCIed0BaTeIbCKUX METOIAOB U CPeACTB (IIpUYeM,
He TOJIbKO BCero KOMIUIEKCA eCTeCTBeHHBIX HAyK, HO ¥ TyYMaHUTApPHBIX).
CoBpeMeHHbIe HAyKU MCCIeAYIOT TO, UTO OObIUHOMY UejIOBEKY He YBUIAThb, U CTPOSIT
CBOM TEOPUM, MAaHUITYJIUPYS B CIIEI[MAIbHO HAYUHBIX «3200IaUHBIX» IPOCTPAHCTBAX.

Ho ectb u gpyras cropoHa. Ha npotsskennu Bcet HoBoit uctopun XVII-XIX
BEeKOB Hayka KakK Obl TIIpe[CcTaB/sla ueaoBedecTBY Ilpupony, BaskHeiiIas
OCOOEHHOCTh KOTOpOJi COCTOSJIa B €€ 3aKOHOMEpPHONM YIOPSIOYEeHHOCTH.
Co6CcTBEHHO, HayKa Oblla M OCTAeTCsl MHCTUTYTOM MJjs1 ommcanust [Ipupomsr
B TepMMHAX «3aKOHOB IIpupoabi». OOILIECTBO BHMMATEJIbHO CJIEOWIO 338 HOBBIMU
HayuHbiMM mogxomamu. Korma B XIX Beke K MeEXaHUCTUUYECKUM MOZessIM
MUPOYCTPOMCTBA TIPUCOEAVHUINCH 3SBOJIOLVOHHbIE IIpeACTaBIeHUs, <IIPECTUK
OMOJIOTMM 3aCTaBJISI JIIOAEN, MbIIUIEHNe KOTOPBIX HAXOAWJIOCh IO BJIMUSIHMEM
HayKy, IPUMEHSTh OMOJOrMYEeCKue, a He MeXaHWUYeCKMue KaTeropum K MUpy.
Bce paccmaTpuBasioch KaK pa3sBMBAIOIEECs, U JIETKO ObLJIO BOOOPa3UTh BHYTPEHHE
TIPUCYILYIO Pa3BUTHIO 1e/ib».2 HO B TOM TO U 10, UYTO B OTPOMHOM OOJIBIIMHCTBE
CIyyaeB MblIIJIEHEe 00pa3s0oBaHHbBIX JIOMeil B 310Xy HoBoro BpeMeHM HaxXOAMUIOCh
«II0J,  BAMSIHMEM  HayKM», M B ITOM ObIa  OCOOEHHOCTh  SIIOXU.
CunTanoch He0OXOAVMbIM, UTOOBI 00pa30BaHHBIE KJIACCHI BKIIOUA/IM HOBbIe HAyUHbIE
TpeacTaBIeHus], 10 Mepe UX MPOSICHEHUS YUYeHbIMM, B CBOIO KapTUHY MUpPa.

B o6miem 3HaHuu 3pesioro XIX Beka «pa3ym» BCE elé ocTaBajics Hamboiee
yBakaeMoOii ¥ Kak Obl TOAUMHSIONIEN OCTalbHble, BeAyllleil CIOCOOHOCTHIO
yejjoBeyeckoro yma. CjioBa «pas3yM», «pasyMHBbIi1», «6J1aropasyMHbIii» — 3aMeTHbIE
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MapKepsl TekcToB HoBoro Bpemenu.>® Ho Kk Hawamy XX Beka Oyaropasymue
YK€ TIepecTaBaio Kas3aTbCsl IIPEeAIIOUTUTEIbHEee IPYTUMX CIIOCOOHOCTeN IIN.
Wnpean esBpormeiickoro IIpocBemieHys,, KOTOPbIA COCTOSUI B TOM, YTOOBI MOCTYIIKA
JIIoAeli OCHOBBIBAJIMCh Ha AOCTOBEPHOM M CUCTEMAaTMUYECKOM pa3yMHOM 3HaHUM,
B Hallle BpeMs MOXeT CJIYXXUTb pa3Be UTO MpUMepOM HaMBHOCTU. BmecTe ¢ HUM
YTPaTWIO OIIOPY U MOJEe/IbHOE MpeACcTaB/IeHMe O YesloBeKe, KOTOPbIN, 110 aHAJIOTUN
C YUYEHbBIM, B CaMOJi CBOE JXM3HM PYKOBOJICTBYETCS pa3yMOM Kak abCTparupyroIei
CIIOCOOGHOCTBIO IJISI MICUMCIEHMST OIITMMAaIbHBIX CTPATEerMil U IeiiCTBUIA.

B XX Beke HayuyHas KapTMHa Mupa (ecjivi B 3TOM TEPMUHE OCTAJICS Ceityac XOTb
KaKOJ-TO CMbIC/I) BBUAY ee HeHOCTYITHOV CJIOKHOCTM Oe3HazeskHO 0060co6miach
OT 00111ero 3HaHuS MyoanKu. VI aTOT cABUT MMes 3HaueHue. YXO[, HayuyHO! Teopun
U3 TyOJMYHOTO TIOJSI OCTAaBWI B O0OIIeM 3HaHUM 6e3 TOAJEPKKM camy UIelo
3aKOHOMEPHOCTM, VIPaBSOlleil MUPOM, MAE CaMOYIpaBaseMOro Mupa.
Wnu, roBops MHaye, M1pa, C CAaMOYIIPABISIeMOCTHI0 KOTOPOI'O YeJIOBEKY [IPUXOAUTCS
CYMUTATBHCS B €ro [I03HABATE/IbHOM U CO3UAATEbHOM IeATe/IbHOCTH.

B HoBoe BpeMs1 KOHLIENT «IIPpUPOAA» ObUI MpemeabHO CMBICJIOBOV PaMKOIA
sroxu. CylecTBOBaHMe caMoit 10 cebe camoympasisiemoit IIpupoabl ObLIO
B MMHYBIIYIO 310Xy <«peajbHOCTbIO» —  eOMHCTBEHHOJ, HeCOMHEHHO1
" HeOOCY>KIaeMOJA.

2. PeaslbHOCTD IIpeCTaBIEHUS

Kaskmasi Ky/abTypHasl 310Xa yoep>KuBaeT B OOIeM 3HaHUM CBOM paMOYHbIe
(ucxonHbie, 6a30BbIe) MPeACTaBAeHMsI, 06J1alatolIye B Heli BIMSIHMUEM HeOo0MMOii
CWIbI U 3allIUIIEHHbIE OT JI0O60TO Po/ia COMHEHMIi B X peaJbHOCTU, KOTOPasi BO BCeX
KyJIbTypaxX Ipe[CTaB/sulach €OVMHCTBEHHOW, M He HYXXIaJlacb B NOATBEPXIEeHUMN.
Cob6CTBeHHO, pealbHOCTb MMpA, CTaBIIasi MpegMeTOM COMHEHMS OTHOCUTETbHO
aJleKBaTHOI'O ee BOCIIPUITUS YeI0BEKOM — 3TO IapajoKC HOBelllei KyJIbTypPHO
CUTyaLUN.

B IIpeBHOCTM MMGOJOrUs Oblja BbIPaKEHMEM «EAMHCTBEHHO BO3MOXKHOTO
MO3HAaHMSI, KOTOPOE ellle He CTaBUT HUKAKMUX BOIMPOCOB O TOCTOBEPHOCTU TOTO, UTO
TI03HAEeT, a II0OTOMY M He J0OMBaeTcs eex».*

B kynbpType CpellHeBEeKOBbS ee OCHOBHbIE IIPe/ICTaBIeH s TakK)Ke HeJ0CTYIITHbI
COMHEHMIO. ABpesnii ABT'YCTUH NMUILET 006 3TOM:

«I'me ke, omHaKo, I'ocrmoay, He60 HebGec, 0 KOTOPBIX MbI CJIBIIIAIN B IICAIME:
"He60 Hebec 'ocromy; 3emitio ke man OH ChIHAM Ye/I0BeYeCKuM".

I'me 3TO HEOO, KOTOPOTO MbI HEe BUIMM, Ilepel KOTOPbIM BCE, YTO Mbl BUIUM, —
semsi? <> U, ogHako, nepen TeM "Heb6oM Hebec" maske HeOO HaJ Halllei 3eMiieit —
3emsIst. M 3T 06a 60/IbIINX TeJla JIeMCTBUTEIbHO 3€MJIS 10 CPABHEHMIO C TEM,
MHe HeBeJOMbIM He60M, KOTOpoe IpuHamIexxuT I'ocriony,

a He "ChbIHAM 4eJIOBeYeCKuM"».°
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PeasbHOCTh HEBEIOMOIO — OUeHb CpegHeBeKoBas ¢urypa mbican. Camoe OCHOBHOE
B Hell 1aHO 6e3 BO3MOXKHOCTH (haKTUIECKOi IIPOBEPKM — 33 OTCYTCTBUEM MOHSITHBIX
HaM, KaK ceifuac TOBOPSAT, «HE3aBUCUMMbIX», CpeAcTB Bepudukanmumu. Ho B joruke
STIOXU «ITOATBEPXKIEeHMe 13 He3aBUCUMBbIX UICTOUHMKOB» He TpeOyeTcsl.

[TpunmceiBaemast Tepry/umany dopmyna «Bepyto, m60 abcypaHO» O3HAYAET,
0 CyTH, 4TO uynoM (BockpelieHus, Haripumep) yTBepKAAeTCs MPUCYTCTBUE B MUpe
Bora, 6e3 KOTOpOro uy0 66110 ObI HEBO3MOXKHO. M 1oKa >k1Ba 6bljia cpeiHeBeKOBast
KyJIbTypa, ee IpefenbHasi CMbICIOBasi paMKa «bor» ocraBasach HempyuKacaeMoid,
a Ero mpucyrcrBue — «CyllecTByeT M BOr Kak BeUHbII MCTOYHMK Mupar?» —
HeOoOCY)KIaeMbIM.

Tak e M peambHOCTb IIpMpomabl, B3sITOM Kak O6GeCKOHEUYHoe
camMoyTopsiioueHHoe «Bcé», ¢ YeM MOXKET CTOJIKHYThCS ueoBeK HoBoro BpemeHH,
MIPUCYTCTBYET B OOIIEM 3HAaHMM KaK MCXOJHOE CaMOOYEBUAHOE ¥ HEOCIIOPMMOe
TpeCcTaB/ieHe STIOXM.

B HyxHbIi1 yac I[Ipupoma «sgBuiIach» UejOBeKYy BO BCell IOJHOTE CBOEro
HECOMHEHHOTO CyllecTBOBaHMs. B 3ameuarenbHOl KHuUre «IloHSTHME «mIpupozma»
B aHTUYHOCTU U B HoBOe Bpemsi» (1988) AHaTo/mii AXyTUH MUILET:

«B omrymeHny npmUpoabl Kak OKeaHa My Kak HOBOrO KOHTMHEHTA,

B OTKPBITMM BOBHE, B HEM3BECTHOCTh 3HAKOMOT'0, TOTOBOIO ¥ 3aMKHYTOTO
obpasa Mupa — He IIPOCTO pacIIMpeHNe TOPU30HTA, B 3TOM OLTYIIEeHUN
TauTCS OOHO U3 (PyHIaMeHTa/IbHBIX OTIpeie/IeH N caMOoii UIen IIPUPOIbI:
IIPUPOJIa eCTh MHOE — HEOXUAAHHOe, HelIpeABUAMMOe, HeIlpeIBOCXMIIIaeMOe,
BBIXO/ISIIIIEE 32 I'PAHMIIBI JIFOOOI UeIOBEYECKO Mepbl
" TIofjieskalee TPyAJHOMY ¥ BHMMATEeIbHOMY ITO3HAHUIO.»

A 3aTem ITOBTOPAET HECKOJIBKO pa3:

«O1yieHne nepBOOTKPbIBATENIS, MMOHEpa, ucciaenyriiero Hossii CeeT, —
B CAaMOM Jiejie OAMH U3 BeIYIIUX CTUMYJIOB 69KOHOBCKOI'O TBOPUYECTBA.
OH BUIUT ITOBCIOY HEUTO HOBOE 1, Moio6HO Komymoy,

HaJleeTCsl OTKPBITb HOBbIE 3€MJIN». ¢

OTKpBITh, SICHOE [IeJ10, MOXKHO TO, YTO y>ke HECOMHEHHO eCThb, YTO B TOTOBOM BU7e€
yKe peasibHO MPUCYTCTBYeT B Mupe. I B 3TOM CMbICjie PeajbHOCTh HeM3y4deHHOM
toraa «IIpupoabl» — KaK MCXOAHOE ITPeCTaBIeHe — CTOsIa BHEe 00CYKIeHMSI.
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3. CoBa MuHepBbI

YTo6bI yBUIETD U, TEM OOJIiee, TIOABEPTHYTh pedieKCu KyJIbTYPHO 3aIipeTHoe,
HY’>KHO CMEHUTD MO3UIMIO0 HAOIIOIEHMS, «<HAXOIUTHCSI» BHE 00CYKIaeMOit KYIbTYphlI,
T. €. OBITh MEHTaJIbHO CBOOOJHBIM OT ee 6a30BbIX IPETIONIOKeHNIA. B oTHOIEeHNNA
HoBoro BpeMeHM 3TO CTaji0 BO3MOXKHO C 3aBepilieHieM 3TOi 31oxu. Vnu, Tak Toxe
MOYKHO CKa3aTh, MOTPEOGHOCTb peBU3MM ee 6a30BbIX OCHOBAHMII 0603HAUMIA KPU3UC
3TIOXM.

OmHOBpeMEeHHO  3aKOH  abcomoTH3amuM  COOCTBEHHBIX  OCHOBAHMIA
MIPUOTKPBIICS MCCAEIOBATENSIM IIPpU M3YYEHUU JPYTUX, YK€ COCTOSIBIIMXCS B
MCTOpUM KyJIbTyp. PaHble Apyrux (akT 3ampeTa Ha OCBelleHMe COKPOBEHHOIO
IIeHTpa COOCTBEHHOJ KYJIbTYpPbI ObIJT OOHAPY)KEH IIPU MCCIeq0BaHUM eBpolieiiliaMmu
COBpPEMEHHBIX, HO TUIIOJIOTMYECKM PAHHEKYJbTYPHBIX 00OIIeCTB. B HUX COOBITUS
€caM00OOCHOBBIBAOIINXCS MMU(POB CUMBOJIMYECKM BOCIIPOU3BOAMINCH PUTYaTaMU,
MIPOVICXOKIEHME U CIOKeT KOTOPBIX IPUHMMAIMCh KaK JaHHOCTb M He ITOJJIeXKaju
00CYKIEeHUIO.

AnTporonoru koHia XIX BeKa MCTOJKOBBIBIM 3TOT OTKAa3 OT OOCYKIEeHMUS
CMBICJIOBOTO LI€HTPa CBOEI KYJIbTYPbI IICUXOJIOTMUYECKM — KaK «CKPBITHOCTb». HO 3TO
ObLJIa «CKPBITHOCTb» 0c060ro pona. JleBu-CTpocc oTmMevar:

«[ToBcrogy, rae HabMIOAeHMS ObLIM JOCTATOYHO TINATEIbHbBI Y TPOAOIKUTEIbHBI, <>
yIaJ0Ch MPOHUKHYTD 3a IUVIOTHYIO 3aBeCy CKPhITHOCTH,
KOTOPO1 Ty3eMIIbI OKPY’KAIOT BCE CBSIIEHHOE.»’

OTo CBsSIleHHOe 007agajo CUIoi, KOTopasi [ejaja €ero  BaXHeHIIUM
00CTOSITE/IbCTBOM IVIEMEHHO KU3HU, ¥ UMEHHO IT03TOMY HeOOCYKIaeMbIM.

«ITepBOOBITHBII U€JIOBEK HE OTIEJISIET CBOV MUP OT MHOI'O MMpa,
YYBCTBEHHO peaJbHOE OT MOTYCTOPOHHEero. OH IMOUCTUHE XUBET
BMeCTe C HeBUAVMbBIMU AyXaMU U HEOCsI3aeMbIMU CUJIAMM.
JlJis1 Hero OHM — caMble peayibHble PeaJTbHOCTU».8

Taxk e U B cCpe[ITHEBEKOBOI KyJbType: 6a30B0Oe MpeCcTaBIeHNe O peaJbHOCTU
TPAHCLIEHAEHTHOTO B HEll CaMOOYEBUAHO M €ro peayibHOCTh B Ipefesax JaHHO
KyJIbTYpbl HECOMHEHHa U He obcykpaema. Vcropuyeckuit  aHeKAOT,
pacckasplBawIMii O [Ouajore umiepatopa HamoseoHa ¥ 3HAMEHUTOTO
dpanIysckoro MaTemMaTuka Jlarlaca,  MJ/UTIOCTPUPYET — OTKPBITYIO — TOrnaa
OTHOCUTEBbHOCTD KyJbTYPHO abCOMIOTU3MPOBAHHOM PeaibHOCTM.
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«Kak pacckasbiBai Hamoseos, “s 1o3apasui ero ¢ BIXOLOM B CBET
€ro COYMHEHMs ¥ CIIPOCIJI, [TI0UeMy CJIOBO «Bor»,
6ecrpepbIBHO MOBTOpsieMoe JlarpaHskeM, y Hero He BCTpedyaeTcsl BOBCe.
3TO IIOTOMY, — OTBETIUJI OH, — UTO 51 B 3TOV TUIIOTe3e He HyKaajcsa”».’

AGCOJIOT MUHYBIILIE STIOXM CTaJI «TUIIOTE30ii» — B 3IIOXY APYIYIO.

B kynbType HoBOro BpeMeHu 6a30BbIM ObLIO MpejicTaBieHmem o [Ipuponge —
HOCcUTenbHMLe nopsiaka. Ceituac Bcé nHaue: [Ipupoabl Kak KOHUENTYaaAbHOTO 11eJI0TO
B COBpEMEHHOV KyJIbType OoJibllle HET; eCTh <«OKpyXawllas cpenar,
eCTb «3araJlouHblie SIBJIEHUS», €CTh «KPaCOThbI IPUPOIBI» U T. [I.

MbI BUAMM, YTO MCTOPUYECKM «CaMble peasibHble PeajbHOCTM» 3aHMMAIOT
KaKoe-TO BpeMs MO3UIMK abCOIOTOB, TEPSIIOT UX BMECTE CO CMeHaMM KYJIbTYPHbIX
CUCTEM, B KOTOPBIX 3aHMMAIOT IIeHTpaJibHOE€ MeCcTO. IJTO — 0coboro popa
peaqbHOCTH, CYIECTBYIOIe B 00IIeM 3HaHUM Ojarogapsl Cyryoo uejioBeuyecKoit
CIIOCOGHOCTM  TPEeACTaBIsATH ce6e TO, 4YTO He SBJI€HO OpraHaM 4YyBCTB,
M PYKOBOJCTBOBAThCS 3TUMMM IpeacTaBieHussMu. CIIOCOOHOCTh K TaKOTO poja
«001IeMy 3HAHMIO» — crenupuIecKky 4ejaoBedyeckasl ClIoCOOHOCTh C CAMOro Havaja
yeJIoBeveCcTBa, APYTMMU CJIOBAMU, 3TO — €r0 CITOCOOHOCTD K KYJIbTYpeE.

II. IBe peasibHOCTHU
1. Bropas peaJlbHOCTb

[TpoucxoskaeHMEe «UeI0BeKa KyJbTypPHOTO» MPEeICTaB/ISIETCST 6eCITPUUMHHBIM,
" B 9TOM CMBICJIE, 3aral0YHbIM. COBpeMeHHast aHTPOIIOJIOTYSI, MCTIOJIb3YsT HOBEMIINIA
HAy4YHBI/I MHCTPYMEHTapuii, MOAPOGHO OIMCHIBAET 3BOJIOLMIO >XMBOTO Tea,
B KaKO¥1-TO MOMEHT CTaBIIIero yejoBeueckuM. Ho He B ee KOMIIETEHIIVY OOBSICHUTD,
KaK BO3MOKHOCTh CTaTh 4Ye/JIOBEKOM («TOMMHMOHAsS Tpuama»: IPSIMOXOKIEHMe,
IBe OCBOOGOIMBINMECS OT JIOKOMOI[MM KOHEUHOCTM UM Pa3sBUTHE T'OJIOBHOTO MO3ra)
obpaTuiach B JEICTBUTENIBHOCTb «YeJIOBEKAa Ky/JIbTYpHOTO» — B TOMMUHMIA
C KyJIbTypoil. in MHave: OTKy[a B3slach KyJlbTypa, 6€3 KOTOPOit X13Hb Ha 3emiie
CYILIECTBOBa/Ia HEMCUMCIMMOE KOJMYECTBO JIET? B 3TOM COCTOMUT CMBIC TepMUHA
«IIpobyieMa  aHTPOIIOTeHe3a», KOTOPbIi HAayYHbIM OjaroobpasyeM CBOUM
MIPUKPBIBAET KakK pa3 6eccive HayyHOTO MOAX0/1a: HaKoTuIeHye (hakTOB U MX aHAIU3
MI03BOJISIET PaboTaTh C MAaTEPUAIOM A0 U MOC/IEe «KYJIbTYPHOTO» CKAUKa.

TaiiHa TOSBI€HUS KyJAbTYpbl — O5TO TailHA BO3HUKHOBEHUS <«BTOPOM
peajbHOCTU» Yy CaMbIX paHHUX Jw#ein. Mbl 30BeM 30eChb  «IepBON
(HerocpeACTBEHHOM) peabHOCTbIO» MUP, KakKMM OH (TaK WM WHAue) SBJIEH
dbusuvecku BceM, KTO 06jafjaeT opraHamMyu YyBCTB UM MOKET [Ie/iICTBOBATb B HEM
Ha OCHOBE CBOMX YYBCTBEHHBIX BIIeUATI€HUN.

BTopast peabHOCTh — 3TO PEaJTbHOCTb MUPA, HE TIPEIbSIBJIEHHOTO MIPSIMOMY
HaoOmogeHnoo. OHAa COCTOUT U3 MPeACTaBIeHMIi — 3HAHMIA, ITOJTyYaeMbIX «M3 BTOPbIX

Essay 2, 2023 18



Kouvi). The Almanac of Philosophical Essays
ISSN 2710-3250 © 2023 Koine Community

pyk» (B 3TOM CMBICJI Ha3BaHUSI «BTOPAsi pPeaJibHOCTb»), HO TOXe aKTyaJbHBIX,
T. €. OPUEHTUPYIOUIMX Y MOTUBUPYIOIIVX B AESITEIbHOCTM.

B kauecTBe IpuMepa MOXHO B3SITh PaHHEKYJbTYpPHbIE IIpeICTaBIeHUS
0 TIOCMEPTHOI cynbbe uenoBeka. CaMy MpeACTaBIeHMs, pa3yMeeTCsl, HeIOCTYITHbI
npssMoMy  HabmiogeHuio. Ho Korma 1mpeficTaB/ieHMe  OpraHu3yeT  BOJIIO,
TOI/Ia BO3HMKAeT HabjiogaeMoe IeiiCTBMe UM ero IPOAYKT, KOTOpPbIe MO3BOJISIIOT
PETPOCIIEKTUBHO 3aK/II0YaTh OTHOCUTETbHO TpeICTaBIeHUS —
Hampumep, IIOMbITaTbCS IIOHATh  3aMbICe]  IOrpedajbHOrO  puUTyajga vy
IOUCTOPUYECKOTO UeJIOBEKaA.

«B 11€JI0M CYIIIeCTBOBaHME B MYCThEPCKYIO 3ITOXY 00bIUasi XOPOHUTDH YMEPIINX,
HEeCOMHEHHO. V3peika cKejieThl B MOTM/IbHBIX SIMax COITPOBOXKIAIOT
CIeuyaabHO TYZa MOJIOKEHHbIe Bellli — IOorpebabHblii MHBEHTAaph,

YTO COMVKAEeT COOTBETCTBYIOIIVE HeaHIePTaTbCKIe MOrpedeHmst
c 6ostee o3THUMM».1©

«B BepxHeM MajneosuTe MOSIBIISIOTCS KO/UIEKTUBHBIE 3aXOPOHEHMS,
coJiepsKkaliyie HeCKOJIbKO CKeJIeTOB, a [JIaBHOe — ropasnio 6osee 60raTbimM
" pa3HOOOGpPa3HbIM CTAHOBUTCS ITOTPebaIbHbIVi MHBEHTAPD,

T. €. IpeMeTbl, HAMEePEeHHO KJIaBUIMeCs B MOTWIbl. DTO He1BYCMbICIEHHO
CBUETENbCTBYET O CYyI[eCTBOBAHUM CITeLIMAIbHBIX PUTYAJIOB,
CBSI3aHHBIX C 3aXOPOHEHMEM yMePIIMX, M MOKET 03Ha4aTh 3apOXKIeHue
(wnm, ckopee, DajbHelIee pa3sBUTIE) TIPEACTaBAeHNIi O 3aTPOOHOI KU3HM».!!

HcnonHeHue ofpeae/ieHHbIM 00pa3omM oGOpMJIEHHOTO MpegHaMepeHHOTO
norpe6eHust CBUAETENbCTBYET O TOM, UTO B CO3HaHUM PAHHEKYIbTYPHOTO YeioBeKa
ObLIM  TIpeACTaBleHMsI, KOTOpble OOOCHOBBIBAIM €ro 3aMHTEPECOBAHHOCTH
B TNOAJepsKaHuM MPaBUIbHBIX OTHOIIEHMI C yMmepiiuMm. JIpyroi psig mpumepoB —
TO, YTO HAa3bIBAIOT II€PBOOBITHBIM MCKYCCTBOM KaMeHHOro Beka. IIpemMeThl
M U300paskeHMs] 3TOTO poaa He ObUIM IIpeJHa3HayeHbl [JISI YTWIMTApPHOTO
MIpYMeHeHMs, ¥ UMeJIM CMBIC/I TOJIbKO B KOHTEKCTe «BTOPOJ peaJbHOCTU».

B3auMocCBsi3aHHbIe TIpeACTaB/NeHMs], KOTOpble CIIOCOOHBI  YAEpPXKUBATh
9Ty UCKJIIOUYUTETbHO Ue/IOBEUECKYIO «PeaJibHOCTb», Ha3bIBAIOT TEMepb apXanvyeckoi
MMUdOJIOrMeil, MHOTJa IePBOOBITHOV peIUrMeil, MHOTJa MUCTUYECKUM OIIBITOM.
B sm060M ciydae, 4TOObI TMPUCYTCTBOBAaTh B KayecTBe HEOCTIOPUMON «BTOPOIA
peaqbHOCTM», OHAa [O/DKHA OBbITh IOAJepskaHa MHOXKECTBOM «BTOPBIX PYK»,
TO €CThb ObITh 001Ieli (KOJJIEKTUBHOM). [IJIsl yaepskaHuUsl M 00oTraleHus KyJIbTyPHOII
peasbHOCTY TOTPe6OBaNMCh CpeAcTBAa KOMMYHMKAIMM, KOTOpPbIe TIO3BOJISUIN
aKKyMyJIMpOBaTb ¥ TPaHCAMPOBATh BaskHbIe IMPEACTaBJIeHMUSI B I1€PBOOBITHOI
COIlMa/IbHOV Cpelle, M ee COOTBeTCTBYWINAs opraHusainusi. Takum o6pasom,
TosIBJIeHMEe Ha 3eMJle UuesIoBeKa KyJIbTYPHOT'O ObIIO CKAUKOM He TOJIbKO MEHTaTbHbIM,
HO U COLIMQ/IbHBIM.
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2. Y >KMBOTHBIX Jipyrasi peajlbHOCTb

YeioBeK, SIBUBLINIACS B TOM MMPE BMeECTe CO CBOEN «BTOPOI1 peaibHOCTBIO»,
npe6bIBaeT Bcerga cpasy B OBYX. DTO 3HAUYUT, YTO, AEMCTBYSI B pamMKaX OJIHOIA,
OH He MOKeT ¥ He MOT HMKOTIa UTHOPMPOBATh Apyryio. O6e peasbHOCTY HEPa3PhIBHO
CBSI3aHbI B HEM: UeJIOBEK BCeraa BUAUT OLHY pealbHOCTb Yepes3 APYIyIo.

MHaue y >kMBOTHbBIX. JKUBOTHbBIE B OOJIbIIMHCTBE C/TydyaeB YCIeIIHO JOCTUTAIOT
meysieit, MMeEINUX BCerga CMbICT >KM3HeoOecrieueHMsI (IOObIBaHME —IIMIIH,
BOCIIpOM3BeleH e U OXpaHa MTOTOMCTBa, u3beranme rubenn). OHM AeMOHCTPUPYIOT
BBICOKO pa3BUTYI0 CIIOCOOHOCTb OPUEHTMPOBATHCSI B IIpeIMETHOI cpefe.
C MoMmoIIbIo 3peHus, cJyxa, OOOHSHMSI OHM OCO3HAIOT ee CBOMCTBA M CXBAThIBAIOT
11eJIOCTHO CTPYKTYPbI CUTYalii, B KOTOPBIX HAXOAST ce6s («MHCANT»).

Bcé 3To 3acTaBiisieT 3alyMaThCs O CXOICTBE IICUXMUECKOV AesITeJIbHOCTY (YMe)
KMBOTHBIX ¥ 4YeJIOBEKa, T.e. MPEeIlOIOKUTh Y XMBOTHBIX MbllieHue. Ho Hamo
IIOMHUTb, UTO IICHMXMKa KMBOTHBIX CHOpMMpOBaAIach OJII 00eCIIeueHUsS] UMX HYXK]I
B YCJIOBUSIX €CTEeCTBEHHOW Cpelbl, PaAMKAJIbHO OTIAMYHOM OT COLMAJIbBHOM Cpenbl,
K KOTOpOJ TIpHUCIIOCOOJIeHA TICUMXMKA UejloBeKa. B  HEKOTOPBhIX —C/Iydasix
MCCIea0BaTe/ M KOHCTATUPYIOT Y XXMBOTHBIX 3a4aTKM MBIIIJIEHMS, UTO IT03BOJISIET UM
HacTayBaTh Ha BO3MOKHOJ 3BOJIIOLIMM 3TOi CIIOCOOHOCTM OT JKMBOTHBIX —
0e3 KaueCcTBEHHOrO CKauyka — K YeJoBeKy.'? XapaKTepHO, OOHAKO, UTO ITOMCK
3a4aTKOB MBIIIUVIEHUSI TIPOUCXOAUT TIOCPEACTBOM OCTPOYMHBIX JIabOpaTOPHBIX
9KCIIEpUMMEHTOB,  pe3y/bTaTbhl KOTOPBIX MPUXOOUTCSI TakK WIM  MHaA4Ue
MHTEePIIPEeTUPOBaTh, MOOraablBasiCb O COAEPKaHUM MBbICIUTEIbHBIX MPOIECCOB,
MMOPOKIAOIINX HabJI0;aeMoe oBegeHue MOIOMNBITHBIX >KUBOTHBIX.
Torga Kak 4yeJioBeUECKOE MbIIIJIEHME OYEBUIHO, M €ro IPUCYTCTBUE He Tpeodyer
71a00paTOPHBIX AOKA3aTe/IbCTB.

3. llounmanue

YesioBeK IMOYTM HUKOTAA HE CBSI3bIBAET CEOSI C «IepBOii», IMEPIEeNTUBHO
OAHHOJ peaJbHOCTbIO 06e3 TMpuBIEeUEHMS] BTOPOI; TakMe Cayday ObIBAIOT,
HO OHM OLIeHMBAIOTCSI Kak 3Kcieccbl. Hampumep, BHe3amHble CEHCOPHbBIE
BIIeYaT/JeHNs HeM3BeCTHOTO MPOUCXOXKAeHNST — 3araxu, 3ByKy, CBeTOBbIe TISITHA WU
KOHTYPBI, IPyT¥e HEITIOHSITHbIE CTUMYJIbI JTI000J MPUPOAbI — OOBIYHO ITPOBOLIVIPYIOT
BCTPEUHYIO 3MOIMOHJIbHYI0 aKTMBHOCTb (€e CBSI3bIBAIOT MHOTHOA C IMPUPOAHBIM
«OpPUEHTUPOBOUHBIM pedieKcOM»), pe3yabTaTOM KOTOpPOi [AO/DKHO  CTaTh
TOHMMaHMe TTPOUCXOSIIETO.

[ToHMMaHMe — KiI04YeBasi MbICJIUTe/IbHAS MPOoLieaypa JIJis TOCTpoeHus o6pasa
Mupa 1 cedst B 9ToM Mupe. Ho y JKMBOTHBIX M 'y UeJloBeKa OHM pa3inuHbl. B KoHTeKkcTe
IIePBOM peaqbHOCTU «IIOHMMaHMe» — 3TO YCTaHOBJIEHME CBI3Y (CUTHAIIbHOM) MEXIy
OIIYII[eHMEeM U €eT0 MUICTOUHMKOM, K KOTOPOMY U Y JKUBOTHOT'O, 1 Y UeJIoBeKa Jinho eCTh,
160 HET KM3HeOoOeCIeunTe/IbHOIO (BUTAJIbHOTO) OTHOIIeHNsI. Hammpumep, pe3kuii
3BYK, HAIIOMMHAOIINI BbICTPEN, MOXEeT UCITYTaTh U YeJioBeKa, 1 CO6aKy, HO AaJbIiie
UX MBICIUTEIbHbIE MIYTU Pa3onayTcs. YenoBek, eciu OH 3arl0f03PUT MIPUMEHeHue
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OPYXMSI HelaJieKo OT cebsi, octaHeTcs B TpeBore. Cobaka, eciv He YBUIUT MPSIMOIi
yIPO3bl, YCIIOKOUTCS.

B KOHTeKCTe BTOPOI, «UueioBeuecKoii», peaJlbHOCTM CEHCOpHbIe BIieyaTJeHMs
CUMTAIOTCSI TIOPOKIEHHBIMM  (CIIPOBOLIMPOBAHHBIMM) APYTUMM  CO3HAHUSIMMU,
U «IOHMMaHMue» 30eCb — YCTaHOBJIEHMEe (CUTHAJbHOI) CBSI3M MEXOY CaMUM
OIIyIIleHVeM U IPYTUM CO3HaHMEeM, KOTOPOe ero MPUYMHIIIO.

MbI BUAMM 3TU pa3anuus KaKAplii AeHb. Hanmpumep, eciv 4ye0BeKy HaHECEH
yiepd, TO ero peakiiusi CYIIeCTBEHHO 3aBUCUT OT MOHMMaHMUS TOTO, ObUI JiU
yiiepd HaHeceH HaMepeHHO WM CiaydaiiHo. JKMBOTHOe pearupyeT CUTYaTUMBHO
«37,eChb U ceifuac», ecyi MIOHMMaeT, YTO eCThb yTpo3a, WIN eC/Ii IPUCYTCTBYET (haKTop,
BbI3bIBAOLNI TOBepue. KMBOTHOE pearupyer, e€Ciu MOHMMAeT MPOUCXOoAsliee
B IMalla30He HeIloCpeICTBEHHbIX BUTAIbHbIX 3HAUEHMNIA.

[IpemcraBieHyus, KOTOpble CO34alOT o6pa3  YeJOBEYeCKOro  Mupa,
He ITepecTalT ObITh PeaIbHOCTHIO OT TOTO, UTO IOJYUEHbI «M3 BTOPBIX PYK».

III. CrpanHasi, HeonucyeMasi peajbHOCTb

«[IpocTO B AeMCTBUTEIBHOCTY BCE HE TaK, KAK Ha CAMOM JieJe,
II03TOMY HaM BCe 3TO YAUBUTEIbHO.»
N3 Cemu.

1. Bepuduxkanus peasbHOCTU

bivkariiie CMHOHMMBI CJIOBA «PeaibHOCTb» — HECOMHEHHOCTb, OUYeBUAHAS
IOCTOBEPHOCTb, HEIIPEeIO)KHOCTh TPUCYTCTBUSA. PeasbHOCTb IeiCTBUTEbHAs
(a He BUpTya/JbHas) — 5TO YBEPEHHOCTH B CyLleCTBOBaHUM «Bcero», u MMeHHO TaKOM
cymiectBoBaHMUM. TOT, KTO IEMICTBYET B MUpPE, NOJIKEH ObITh YBEPEH B CBOEM 3HAHUU
COCTaBa M CBOVCTB 3JIEMEHTOB MMpa, M3 KOTOPHIX COCTOUT CUTyalusl ero ObITus. '
[IpencraBiieHie O PeATbHOCTM OOBIYHO OT/IMYAETCS BBICOKOIM YCTONYMBOCTHIO
(w1 MHEPTHOCTBHIO), KOTOpas MPOMCXOOUT, B  YaCTHOCTM, Ojaromapsi
ee KOJUIeKTUBHOI Impupopge. TpyogHO COMHEBAaThCSI B TOM, B UYeM YBepeHbl BCe.
U manieko He BCceraa OMIMOKY BOCTIPUSITUSI TIPUUMHSIIOT COMHEHMS B peaibHOCTH.

T'opbl YacTO BUIASTCS PACIOJOXKEHHBIMM OJIVKe, yeM e K HUM WITH.
[TapannenbHbie IIpsIMble BUASTCS B OTAQJIEHUM CXOOSIIMMMUCA. THOTAA MbI CJIBIIIUM
He TO CJIOBO, KOTOpoe ObLIO cKazaHO HaM wiu mpu Hac. CiydaeTcs Ham
10 OLIYIIEHMSIM He BEPHO OLIEHMBATh TeMIIEpaTypy OKPYKaloIero Bo3ayxa. Bece atu
M IpyTye OMMOKYM MOBTOPSIIOTCS He IepBOe ThICSUYEeIeTIe UeI0BEUECKO MPaKTUKMY,
HO OHM He TIOpPOXIalT GyHIAMEeHTaJIbHOTO COMHEHUSI K JOCTOBEPHOCTHU
TepIenTMBHOro obpasa Mupa. MOKHO ckasaTh MHaYe: MeXaHM3M Bepubukaumm —
BO3MOXXHOCTb IIpY HEOOXOAMMOCTM YTOUYHUTb BIEUATIIEHUSI IIPAKTUKOA —
IIPOCTPAHCTBE IePBOM peaJIbHOCTHU IMpeaynpexaaeT COMHEeH e B Heil

MHoit MexaHu3M BepudUKaLMK IIpeIcTaBIeHUi OeiiCTBYeT B IIPOCTPAHCTBE
BTOPOJ peaibHOCTU. BCé BakHOe B Ky/lbType, U, IpeXAe BCero, IpencTaBleHMe
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0 MHMpe U MecCTe 4YeJOBeKa B 3TOM MMUpe, YIEPKUBAETCSI B Heil IOCPeaCTBOM
«00IIero 3HaHMUSI», ILIEHTpaJbHas 4YacTh KOTOPOTrO, €ro IpelesibHasi CMbICIOBAS
paMKa, cakpaam3yeTcsl («CaKpajabHblIVi» — CBEPXILIEHHbIV U BEUHBI) U TabyupyeTcs.
MbI BUAMM 3TO B MU(OOPraHM30BaHHbBIX KY/IbTYpax, Mbl BUAVM 3TO B PEIUTMO3HO
OPraHM30BaHHBIX KY/IbTYpax, HO 3TO TaK X€ M B HAyKOIEHTPUYHON KYJIbType
HoBoro BpeMeHM. B Kaxk[0ii KyJIbType eCTh 9TU HepyIIMMbie OUeBUHbIE PAMOYHbBIE
IJI1 Hee «aKCMOMaTuJecKyue» MpeACcTaBJIeHNs 10 TUITY: «3TO — TaK», ¥ BCe 3HAIOT,
YTO «3TO — TaK», U, XOTSI HUKTO HE 3HAEeT, KaK CJIyYM/IOCh, UTO «3TO — TaK», HET
COMHEHMSI, UYTO «3TO — TaK».

2. 1eiiCTBUTEIbHOCTDb PeaJIbHOCTU

«PeanbHOCTb» KaK TaKOBasl (He «peaJibHOCTb Uero-To»), MOHMMaemasl Kak
npeneabHOe  OlepalMOHaJbHOE IPOCTPAHCTBO, WM, JPYTMMMU  CJIOBAMU,
KaK 9K3MCTeHIIMaJbHAsI CUTyallusl MpeneabHOro (s TAHHOTO JeiCTBOBATEIS)
obbema, — Tak MOHMMaeMmasi peaJbHOCTb BCerga OAHA, U OHa He TpebyeT
MTOATBEPKIEHUST «IeCTBUTENbHOCThIO». TO, Ky/la Mbl BCTyIIaeM I10 MPOOYKIEHUM
KaKIble IeHb, 3TO M €CTh Hallla elVHCTBeHHas peaqbHOCTb. MOXHO Ha3BaTh
ee IeiCTBUTENbHOCTbIO, HO HMKAKOrOo IpubOaBAe€HUS] CMbICJIa OT 3TOTO
repeyMeHOBaHMS He TTPOU30ieT.

EcTb TOABKO OOMH Cy4yali pas3sABOeHUS pPeaJibHOCTM Ha pealbHOCTh
M JeicTBUTENbHOCTb. OHO 06OpasyeTcsi Ha CTbIKe HAyKUM M «OOIIEro 3HaHUSI».
OO6pasioBble IIpUMepbl TAKOTO pOJa HaiAyTCsI C Hayaja KIaCCUUYeCKOi HayKMu.
B o6mem 3HaHuyu CosiHIle ormbaer 3emMii0 («BOCXOAMT M 3axXOOMT»), a HaykKa
yTBepsKIaeT, YTO B JeCTBUTENbHOCTM HA000pOT. BekaMu B 061ieM 3HaHUM 3eMJIst
MpeACTaBsiach LeHTpoM BceneHHOI, a Hayka TOBOPUT, 4YTO 3TO He Tak.
OO61ree 3HaHMe BUINUT pesibed 3eMHO MOBEPXHOCTY HEM3MEHHBIM, a HayKa TOBOPUT
O «Ha caMOM jejie» HeIpepbIBHOM TeoJiormueckoM Iipoiiecce. OOlee 3HaHME
CKJIOHSIETCSI K TIpeACTaBJI€HMIO O TOM, UYTO MOTMBBI 4Y€JI0OBEYECKOTO IOBEIEeHUS
KOPEHSITCSI B <«IPUpOJe uYesioBeKa», a HayKa TOBOPUT, UTO TaK Ha3biBaeMas
«MOpa/JibHasi IPUpPOJA UejOoBeKa» M3MEHSeTCsl Ha IIPOTSDKeHUM  UCTOPUN
B 3aBUCMMOCTM OT CJOXMBIIENCS B OaHHOM MeCTe€ U BpEMEHM CUCTEMBI
MpeaCTaBIeHNI O MUPE U MeCTe YeioBeKa B 3TOM MUpE.

Takum o00pasoMm, C TOYKM 3peHMs] «OOIero 3HaHMUSI» HayKa BBITJSIUT
KaK MHCTPYMEHT «pa3obmavyeHmii». OTKPbITUS MUKpPOOOB, CIIEpMaTO30UAOB,
Cy0aTOMHBIX YaCTUII, KUCTOPOSHOV MPUPOALI TOpeHus:, X-ayueit PeHTreHa u T. 1. —
MOSKHO ITPOI0/IKaTh 6€3 KOHI[a — He0OXOAMMO OTIpOBepTasii IpeicTaBIeHNsI, paHee
yTBEpPOMBILMECS] B COCTaBe OOINEro 3HaHMS. BepAaMKT HayKU YTOUHSUT pPeaJibHOCTD:
KaKOBBbI «B IECTBUTEIBHOCTM», «HA CaMOM Jejie» M3BECTHbIe BeIly, CBOJCTBa
1 oTHomeHus1. [leproamyeck B OOIIEIIPUHSITOM 00pa3e peaJibHOCTU ITPOUCXOAUIIN
M3MEHEeHUSI — HEeM3MEHHO IIO3UTUBHbIE, IMOTOMY UTO HayKa IPOAYLMpOBaa,
KaK CUMTAJI0Ch, OKOHYATEJbHOE ¥ JOCTOBEpHOe 3HaHMe. M 3TO OBUI IIyTh
«YMCTBEHHOTO ITpoTpeccar.
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«IMBUIN30BaHHOE UEJIOBEUECTBO» BBEPMJIO HayKe (C ee pemyTaiueit
IOKa3aTeJIbHOCTU ¥ OOBEKTUBHOCTM) OOOCHOBaHME HEiCTBUTEIbHOCTM MUpa,
BKJIIOYAs, KCTaT, JOBepye K COIMaJbHBIM TEeOpMsSIM, KOTOpbie B O6IeM 3HAHUU
SIIOXM IIPEeBPATUINCh B YOEXIEeHUsS OTHOCUTEIbHO COIMaJbHOIO IIpOrpecca,
KJIAaCCOBO¥ 60PbOBI MM «€CTECTBEHHON OOITHOCTM» HAIlMOHA/IM3Ma U T. I1.'*

B camoi1 HayKe TaKOoi IBOMCTBEHHOCTM HeT. KaKk HeT Takoii apbl «peajibHOCTh
— I eiCTBUTEIbHOCTb» HU B MU(e, HU B peurun. «[leiiCTBUTETbHOCTb» CyIlleCTBYeT
KaKk TIIpU3paK OKOHYATEeJIbHOTO UM  JOCTOBEPHOTO  3HAaHMS, BO3HUKILMUIA
B 0611eM 3HaHMM HOBOTO BpeMeHM C ero KOHCTUTYTUBHBIM JOBEpPUEM K HayKe.

3. 3bI0KOCTh (PAKTUUHOCTH

B ue/0oBeYe€CKOM CMBIC/Ie, «PeaJlbHOCTb» — 3TO O0OIee IIPOCTPAHCTBO,
MpocTupamwlieecss Be3de, KyJa 4Ye/lOBeK HajaraeT IieyaTb CBOero AesiTeJIbHOrO
MIPUCYTCTBUS — (PU3UUECKOTO WM YMO3PUTENIbHOTO (MCCaeloBaHMe [1aleKoro
KOCMOca, Hampumep). Bcé 3To0 — pealbHOCTb MMpPA, KOTOPBIM €CTh IIO-
Yyeji0BeUeCcKy — B IVIa3ax Jwoaei 1 O JToae.

[Tocme Toro, kKak Hayka ITOKMHYJA CBOE IIAPCTBEHHOE MECTO B CHUCTEME
KYJIbTYDPbI, TIPEACTABI€HNE O «IeICTBUTEIBHOCTM» (B 3HAUEHUM «OKOHUYATEIbHOTO
M OOCTOBEPHOTO 3HAHMS O PEeaTbHOCTU») TIOTEPSIO CMbBICA. A 6e3 OIopbI
Ha «IIOJJIMHHYIO JeiiCTBUTEIbHOCTh» — KakK ee MoHMMano HoBoe Bpemst — B 001emM
3HAHMM HACTYNMJI KPU3UC [1OBepusi K COOCTBEHHOMY IIpeACTaBIeHUIO,
pPacTepSIHHOCTh B OTHOIIEHUM TOTO, KaK CyIUTh O PeaJIbHOCTM: OHAa HaM KasKeTCs
MM OHA TaKOBa «HA CaMOM Jiejie»?

CoMHUTeNIbHAS pealbHOCTh 0603HaUeHa Kak «BUPTYaabHasI».

B cdepe cTporoit HayKu IOHSITME <«BUPTYaJbHBIN» OTHOCUTCSI K TEOpPUH,
KOTOpast OMMChIBAET «CTPAHHBIN MUP»'°, 6@CKOHEUHO JaJIEKO OTCTOSIINIA OT KMBOTO
YeJI0BEeUYeCKOro omnbiTa. B HeM «peanbHble» (peajbHO pPerucTpuUpyeMble) YaCTULbI
0O0MEHMBAIOTCS YACTULIAMM «BUPTYATIbHBIMM», KOTOPbI€ MOTYT CyI[€CTBOBATb JINIIb
OUeHb KOPOTKOe BpeMsI U «He MOTYT ObITb 3aperuMcTpMpOBaHbl KIACCUUYECKUMU
M3MEPUTEIbHBIMM IIPUOOpaMM», MO0 OHM «IIOIVIOIIAIOTCSI MPEKIe, UeM CMECTSITCS
Ha pacCTOsiHMe, MpeBblllalollee HeolpeneléHHOCTh UX ITOJIOKeHUs ». OTU YaCTULLbI
CYIIECTBYIOT, HO KaK-TO MHayve, YeM HYKHO, UTOObI NPMU3HATh UX PEaJTbHOCTHIO
B OOBIYHOM CMbICJIe cjoBa. II0aToMy MX CyllecTBOBaHME ObIJIO TOMEUeHO
KaK «BUpTyasbHOE». Kak MHOTma OGbIBaeT, MOHSATHE, ITOSIBUBIIIEECS B HAYYHO cdepe,
ObLJIO BOCIPUHATO 3a ero Impenenamu. M, kak Bcerma ObiBaeT, OJjs 0CO6Oi
HaJ0OHOCTH.

B coBpeMeHHOM «00I1IIeM XMBOM 3HaHMUM»,'® caMO IByXYacTHOe MMeHOBaHMe
«BUPTYaJIbHOJM peasibHOCTM» YKa3bIBaeT Ha TO, UTO MMeeTCsI B BUIY 0co0as
«KakK ObI peajbHOCTb», JOCTOBEPHOCTbh KOTOPOW «HA CAaMOM [eJjie» COMHUTE/IbHA.
CumMTaeTcsl, YTO Takoe IMPOCTPAHCTBO 00pasyeTcsl BO B3aMMOIENCTBUM 4YejOBeKa
C TIPOAYKTaMM COBpPeMEHHbIX MHMOPMAIIMOHHBIX TE€XHOJOIMIA, UTO MMEHHO 37eCh
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yanie Bcero o6pasyeTcss IPOCTPAHCTBO [IeSITEIbHOCTY, KOTOpOEe OTJIMYaeTCs
YCKOJIb3al0l1leil JBOVICTBEHHOCTBIO «HepeaJlbHOM PeaIbHOCTU».

CTOUT 3aMeTUTh, OJTHAKO, YTO AaJIeKO He BCeraa KOMITbIOTepHbIE TEXHOIOTUM
06pasyioT JBOVICTBEHHO YCIOBHYIO peajbHOCTh. Halpumep, MUKPOIPOIIECCOPHBIE
CpelCcTBa yIpaBAeHUSI IBVKEHMEM BCSIKOTO POjia YCTPOVICTB Ha 3eMJjie, Ha BOJE,
B BO3JyXe WIX KOCMOCe MPOAYLMPYIOT OJHO3HAYHO OCTOBEPHYI MHOOpMAINIo,
BKJIIOYAS ¥ BUAEOMH(POPMALIMIO.

Emne oauH psia sIBJA€HMI, 4acTO Ha3blBaeMbIX BUPTYaJIbHBIMU, — CIydyamu
3aMellleHus] MaTepUalbHbIX CTPYKTYp UX GYHKIMOHATbHBIMU CUMYJISILIMSIMMU:
BUPTYaJIbHBI/ MarasmH, BUPTyaJibHas My3eifHasl SKCIO3UIMS, BUPTyaabHas
9KCKypCUS, BUPTYyaJibHbI/i OaHK ¥ T.I. L[eHHOCTb 3TUX U [OPYIUX TOJOOHBIX
«BUPTYaJIbHbIX» O00BEKTOB COCTOMUT MMEHHO B TOM, UTO Ipu JpPyroi (pusuueckoit
MIpUpPOJie, OHM MOTYT COXPaHSITh ITOJHOE (PYHKIMOHAJIbHOE MOJ00Me MCXOIHBIM
obpasiam. M 3TO0 3HAUUT, UYTO MX LUdpPoBas MNpuUpoma He KOMIIPOMETUPYET
MX peaJbHOCTM — B 3HAUEHMM aKTyaJbHOTO OIlepaljOHaJbHOTO IPOCTPaHCTBA.
[Ipoiire roBOPSI, €C/IV OHM HOPMAIbHO PAab0TAIOT, TO OHM «PEeabHO» €CTh.

Tam, rIe IPOMCXOOUT TexXHoJIorMyeckas 3aMeHa (GU3NMUYECKUX IIpeIMeTOB
ux UnbpoBbIMM 00pa3aMy, TEPMUH «BUPTyalIbHbIVi» YKa3blBaeT MMEHHO U TOJbKO
Ha MMPUMEHSIEMYI0 TEXHOJIOTMIO MPeACTaBIeHNs IIpeIMeTOB. B HEKOTOPBIX Cydyassx
3aMeHa aJieKBaTHa, B APYrMx — HeT. Hampumep, KHUra MOsKeT ObIThb OyMaskHOIA,
HO MOMKET ObITh IIpeACTaBjieHa B Buae ee LMUGPOBOI KOIMMM, KOTOPYIO MHOIOA
Ha3bIBAIOT «BUPTYAJbHOM KHUTOI», HO 3TO — TEKCT, UTEHMEe KOTOpPOro obiamaeT
TOYHO TaKOJ ke OrepanoHaJIbHOCTBIO.

IOpyroe memo — WMCKyccTBO. Hampumep, «BUPTYaabHO», T.e. «B Ludpe»,
TMpeiCTaBIeHHOE JXMBOMMCHOE TMOJOTHO. ®u3nyeckre ocOGeHHOCTM ero MaTepuaia
M 3aJaHHble YCIOBMSI MX BOCIPUATUS MMEIOT IIepBOCTeleHHOe 3HaueHue
IJI1 BO3HMKHOBEHMSI XyHOXXeCTBeHHOro 3sdbdekra. JIio6oil 1IemeBp MCKYCCTBa
COJIEPIKUT CEKPET BBICTPOEHHOI aBTOPOM YCJIOBHOV peaibHOCTU XyI0KeCTBEHHOTO
MPOCTPAHCTBA, B KOTOPOM HaxoAUT cebsl ero Habsmoparenb. CMOOennpoBaTh ero
MTOJTHOCTBIO IIIAHCOB Majo, T.K. IJISI 3TOTO CJIeOBAJIO Obl B Ka’KIOM KOHKPETHOM
cIydyae yragaTh 3TOT CEKPET M HAalTU aJleKBaTHble TeXHUUYECKME Cpe[iCTBA €ro
nepeBoIvionieHuss B Gusnuecku Apyrom wmarepuane. I[loka UYTO MbI BUOMM,
YTO B IM(POBBIX KOMMUSIX XYAOKECTBEHHAS] PeajbHOCTh Bpoze Obl €CTh, HO ee HeT.
Wnu wmHauve: B MX KOMITBIOTEPHBIX BOCIIPOM3BEIEHUSIX KapTUMHBI, CUMOOHMUH,
CTIeKTaKJ/IM U T. II. y3HaBaeMO Te ke, HO XyJI0XXeCTBEHHO OHM JIpyTHe.

M sTa ABOICTBEHHOCTb, 3Ta 3bIOKOCTb (PAKTUYHOCTY — TUIIUMYHBIN CIydaii
BUPTYaJIbHO PEaJbHOI'0 MIPOCTPAHCTBA.

4. COMHUTEJIbHOCTDb PeaJibHOCTU

PeanbHOCTh — He (U3MUUECKUIE 00BbEKT. PeallbHOCTh — 3TO KOJIJIEKTMBHOE
MpefCcTaB/ieHNe, yaepKuBaiollee B 00I1IeM 3HaHMM OOIIee orepaloHaIbHOe
MPOCTPAHCTBO. M OHa CTAaHOBUTCS COMHUTEJBHOV Tam, IIe COMHUTEJIbHBI CaMu
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noeicTBMe, OOpasylollye 3TO IPOCTPAHCTBO, KOTJAa HAKAIUIMBAKIOTCS [IECTBUS,
pesy/ibTaT KOTOPBIX, KaK TOBOPAT (U3UKM, «HEBO3MOXXHO 3apermcTpupoBaTh
KJIaCCUYECKMMM  M3MEpPUTENbHBIMM  NpubopaMu», T.€.  KOHCTaTUPOBATh
CYIIECTBYIOIIMMM CpPeICTBaMM MOHMMAHMS, UTO MPOIYKT HeSITeIbHOCTM OTBEYaeT
ee 1enu. Mnu Tak: BUPTYaabHOCTh PeajbHOCTM BO3HMKAET TOTHa, KOTaa, meiicTBue
€CTh, HO Mbl He TIOHMMaeM YBepPeHHO HMU 11eJieit ero, Hu pe3y/bTara.

Uctopus ¢ «®doHTaHoM» M. [l1o11aHa IpOMUIIOCTPUPYET ITY MBIC/Ib.

B 1917 romy mapukckuit XygokHUK Mapcenpb [lioliaH INpUHEC KyIUIEHHBIN
B MarasyHe CaHTEeXHMKM IMumccyap IJIs SKCIIOHMPOBaHMS Ha BbICTaBKe OOIIeCTBa
XyIOXKHMKOB B KadyeCTBe TMpeaMeTa MCKycCTBa 1o, umMeHeM «®DOHTaH».
Bemp He BbiCTaBMAM, HO uaed B XX BeKe T[IOHpaBWIaCh HACTOJbBKO,
UTO ee BIIOC/IeACTBUM OCYIIeCTBWIM B HeCKOJbKMX MecTax.!” CMbICI 3TOro
MTyOJIMYHOTO XecTa ObIT COBEPIIIEHHO He SICeH: KOHKpeTHas 1ie/Tb ero Obljla Ha3BaHa,
HO, KakK Ka3ajJoChb COBpeMeHHMKaM, OHa ObLla OeccMbICJIEHHOW, abCypaHOIA.
3aMeleHye HapOYUTO OaHA/IbHOJ BEIbI0 MeCTa, 3ape3epBUMPOBAHHOIO /IS Belleii
BO3BBIIIEHHBIX, BBITJISAINENI0 CKAaHOAJIbHBIM [JISI BCEX, KTO OB YYBCTBUTEJIEH
K TaKOro poja Iapamokcam. A BOT (GopMaJbHO HMUYEro A0Ka3aTh ObIJIO Hejb3d,
T. K. Y IPOM3BeAeHNsT UCKYCCTBA HET JIOTMYeCKM HeOIIPOBEPKMMbIX MaTepUaTbHbIX
MPU3HAKOB. MOTJI0 ObI COMTHM 3a IITYTKY, HO HACTPOEHMS TOTAa ObLIN OIPYTUMMA.

Hctopusa XX Beka Iokasaja, OJHAKO, YTO TaM ObLI CMBIC/I, yraJaHHbIN
[omaHoM, KOTOPBII CBOMM >XE€CTOM YyKa3aJl Ha BUPTYAJIbHYIO pPealbHOCTD,
CBOVCTBEHHYI0 HacTynuBiiein smoxe. Kaxkpmasgs rpaHb noctynka /[oomaHa
MpeacTaB/isyiaCh  OBOMCTBEHHON B TIJjla3ax COBPEeMEHHMKOB. UYTO  31eCh:
Belllb MCKYyCCTBAa WM He Belllb MCKYCCTBA, [OE€MOHCTpaLMs BelM MCKYyCCTBa
WIM [eMOHCTpauusi M[poTecTa IIPOTUB WCKYCCTBA, IIOCTYIIOK WU 3KeCT,
TOJIbKO MMUTUPYIOLIMIA  TIOCTYIIOK, [AelCTBMe, CO3Jawilee IMPOCTPAHCTBO
XYyI,0’KeCTBEHHOM KOMMYHUKALMM WM OEeMCTBIeE, pa3pylliaoliee 3TO IPOCTPAHCTBO?
l'ocriofcTBO HeompeneneHHOCTM 000pauMBajgOCh TYT COMHEHMEM B pPeabHOCTMU:
YTO, COOCTBEHHO, MPOMUCXOOUT, KaK OINCaTh, TIAe STO IPOUCXOINT,
1 BOOOIIle, TPOUCXOINUT JI YTO-TO?

[IpencraBuMm cebe dYegOoBeKa, KOTOPBIA CTOUT HaA pelbCaxX, CIBIIINUT
B OTJa/IEeHMM TYJOK JIOKOMOTHMBA, HO He 3HaeT, NMpUOIMsKaeTcsl OH, UM yaaIsieTcs,
T. €. COMHeBaeTCs B CBOeli peaJibHOCTU. He oTpuilaet e€, a comHeBaeTcsi. Tak ke,
Kak U «oiydai [ljomaHa», 3TO — MOJeNb 3bIOKOW peasibHOCTU, «BUPTYaIbHOI
peasbHOCTU» — B COBPEMEHHOM CMBbICJIe CIOBA.

5. dmoxa BupTyanmusma

Cnyuait [lomiaHa OPUXOOUTCS HA TY >Ke 3T0Xy, KOrja MOSIBWIMCh TeopuUm
OiHmTeliHa ¥ @®peiiga, mocjegHMe M3 TeX, UTO ObUIM HPUHSITHI BO BHMUMAaHME
«00IIMM 3HaHMeM». 3a IIpedelaMM HayKM OHM HEOXUIAHHO IIPO3BYyYasu
Kak IIpM3HaHME eCTEeCTBeHHOJ BUPTYaJbHOCTU MOPUPOAHOIO, U UYEeJI0BEUYECKOTO
MUPOB, B IOJAAEPXKY MpencTaB/ieHus, KOTOpOe BBUIAY TI'PAaHAMO3HBIX U TPO3HBIX
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